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Supplemental Information for  
Why Catholic? Journey through the Catechism 
Life In Christ – Walking With God 
To group leaders of 
Christ the King Parish, Springfield, Illinois 
 
By Deacon Al Laabs 
September/October, 2010 
 
Session 5: “Sin, Mercy and Moral Solidarity” 
 
Suggested Environment 
 
 Note again that we are reverting to the table arrangement suggestion from year one but 
I would continue to make the USCCA a part of each table arrangement since many of you who 
used it think highly of it.   
 
Lifting Our Hearts 
 
 You may want to draw the group’s attention to the word “Heal” used twice in the 
prayer.  We begin to explore the effect of sin and mercy in our lives and notice how we begin by 
acknowledging that we have been “wounded by sin.” 
 
Sharing Our Good News       
 
 Last session four (Virtues) ended on a note that centered on the virtue of charity.  You 
might explore if any of your group practiced specific acts of the virtue of charity either towards 
individuals close to them or a more specific action.  I’m thinking that we had a great 
opportunity to practice charity this past Mission Sunday as well as the two week clothing drive 
for St. Martin’s.  
 
Exploring the Catechism 
 
 This first paragraph is a repetition of some of the ideas in the previous sessions with an 
emphasis that I would add in the lines: “Through the Holy Spirit, Jesus shares his own Divine Life 
with us in grace.”  My reason for focusing on that is found in the second paragraph in which we 
find that our human experience recognizes the need for God’s forgiveness and mercy.  At the 
very end of the second paragraph we find CCC1864 sited and a warning about the “sin against 
the Holy Spirit.”  This is sometimes confusing since the Catechism calls this sin against the Holy 
Spirit the “unforgiveable” sin.  To understand what is meant you have to think of God’s/Jesus’ 
presence in our lives as the indwelling of the Holy Spirit (grace).  So to refuse adamantly God’s 
mercy is to refuse to acknowledge or accept the grace of Jesus, the Holy Spirit, in our lives and 
hence to sin against that Spirit.  You get the idea in the third paragraph a bit more clearly when 
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you read that sin is turning away from God and from God’s love for us.  When this is done 
deliberately and consciously, refusing God’s mercy and grace, we are refusing or turning away 
from that presence of the Spirit in our lives, the presence that we have received through our 
Baptism.  You don’t have to curse the Spirit or use the Spirit’s name but through a hardening of 
the heart and a refusal to accept what Jesus has done for us, one enters this realm, of sinning 
against the very Spirit of love that created and redeemed us through the saving sacrifice of 
Christ.   
 Someone in the group may have read CCC1847, the quote from St. Augustine, “God 
created us without us; but he did not will to save us without us.”  This is merely acknowledging 
that our free will and action on our part is necessary to cooperate with God’s loving mercy 
which is unmerited by us but available to us all.  The ultimate denial which is possible since we 
are free to in effect deny God is this sin against His Spirit living in us. 
 The term “disorder of our nature” and the references to CCC402-409 are a reminder of 
our fallen nature through original sin.  The section of the Catechism, “In Brief” CCC413-421 
contains important foundational teachings regarding original sin.  It is only through revelation in 
Scripture that we can put a name on something our human experience historically teaches us; 
namely, that we can soar to the heights but also plunge to the depths of behavior as individuals 
as well as societies.  We call this disorder in our nature the sin of Adam, and using the words of 
St. Paul, we call Jesus Christ who became man the second Adam who restores our humanity 
before God, our Creator. 
 I would recommend using the text and appropriate sections of the Catechism to go over 
the idea of mortal and venial sin.  I suspect that most members of the group are well aware of 
this area of Church teaching.  Let me simply point out several ideas you may want to tie into 
that last paragraph on page 27.  When we talk about the corruption of human institutions and 
even governments through personal immorality, you might mention what has happened 
through sheer greed to plunge the world into our current financial mess in the banking 
industry.  When the final sentence mentions structures in society that “serve injustice,” you 
might bring up the years of laws that protected slavery and even the “Jim Crow” laws that 
forced separate bathrooms and drinking fountains in many areas in the south during our 
lifetimes.   
 
Scripture: Pondering the Word   
  
John 4: 4-30 
 
4   He had to 3 pass through Samaria.  
5   So he came to a town of Samaria called Sychar, 4 near the plot of land that Jacob had given to 
his son Joseph.  
6   Jacob's well was there. Jesus, tired from his journey, sat down there at the well. It was about 
noon.  
7   A woman of Samaria came to draw water. Jesus said to her, "Give me a drink."  
8   His disciples had gone into the town to buy food.  

http://www.usccb.org/nab/bible/john/john4.htm#foot3�
http://www.usccb.org/nab/bible/john/john4.htm#foot4�
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9   5 The Samaritan woman said to him, "How can you, a Jew, ask me, a Samaritan woman, for a 
drink?" (For Jews use nothing in common with Samaritans.)  
10   6 Jesus answered and said to her, "If you knew the gift of God and who is saying to you, 
'Give me a drink,' you would have asked him and he would have given you living water."  
11   (The woman) said to him, "Sir, 7 you do not even have a bucket and the cistern is deep; 
where then can you get this living water?  
12   Are you greater than our father Jacob, who gave us this cistern and drank from it himself 
with his children and his flocks?"  
13   Jesus answered and said to her, "Everyone who drinks this water will be thirsty again;  
14   but whoever drinks the water I shall give will never thirst; the water I shall give will become 
in him a spring of water welling up to eternal life."  
15   The woman said to him, "Sir, give me this water, so that I may not be thirsty or have to keep 
coming here to draw water."  
16   Jesus said to her, "Go call your husband and come back."  
17   The woman answered and said to him, "I do not have a husband." Jesus answered her, "You 
are right in saying, 'I do not have a husband.'  
18   For you have had five husbands, and the one you have now is not your husband. What you 
have said is true."  
19   The woman said to him, "Sir, I can see that you are a prophet.  
20   Our ancestors worshiped on this mountain; 8 but you people say that the place to worship is 
in Jerusalem."  
21   Jesus said to her, "Believe me, woman, the hour is coming when you will worship the Father 
neither on this mountain nor in Jerusalem.  
22   You people worship what you do not understand; we worship what we understand, because 
salvation is from the Jews.  
23   But the hour is coming, and is now here, when true worshipers will worship the Father in 
Spirit and truth; 9 and indeed the Father seeks such people to worship him.  
24   God is Spirit, and those who worship him must worship in Spirit and truth."  
25   10 The woman said to him, "I know that the Messiah is coming, the one called the Anointed; 
when he comes, he will tell us everything."  
26   Jesus said to her, "I am he, 11 the one who is speaking with you."  
27   At that moment his disciples returned, and were amazed that he was talking with a woman, 
12 but still no one said, "What are you looking for?" or "Why are you talking with her?"  
28   The woman left her water jar and went into the town and said to the people,  
29   "Come see a man who told me everything I have done. Could he possibly be the Messiah?"  
30   They went out of the town and came to him.  
31   Meanwhile, the disciples urged him, "Rabbi, eat."  
32   But he said to them, "I have food to eat of which you do not know."  
33   So the disciples said to one another, "Could someone have brought him something to eat?"  
34   Jesus said to them, "My food is to do the will of the one who sent me and to finish his work.  
35   Do you not say, 'In four months 13 the harvest will be here'? I tell you, look up and see the 
fields ripe for the harvest.  
36   The reaper is already 14 receiving his payment and gathering crops for eternal life, so that the 
sower and reaper can rejoice together.  
37   For here the saying is verified that 'One sows and another reaps.'  

http://www.usccb.org/nab/bible/john/john4.htm#foot5�
http://www.usccb.org/nab/bible/john/john4.htm#foot6�
http://www.usccb.org/nab/bible/john/john4.htm#foot7�
http://www.usccb.org/nab/bible/john/john4.htm#foot8�
http://www.usccb.org/nab/bible/john/john4.htm#foot9�
http://www.usccb.org/nab/bible/john/john4.htm#foot10�
http://www.usccb.org/nab/bible/john/john4.htm#foot11�
http://www.usccb.org/nab/bible/john/john4.htm#foot12�
http://www.usccb.org/nab/bible/john/john4.htm#foot13�
http://www.usccb.org/nab/bible/john/john4.htm#foot14�
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38   I sent you to reap what you have not worked for; others have done the work, and you are 
sharing the fruits of their work."  
39   Many of the Samaritans of that town began to believe in him because of the word of the 
woman 15 who testified, "He told me everything I have done."  
40   When the Samaritans came to him, they invited him to stay with them; and he stayed there 
two days.  
 
Footnotes 
 

5 [9] Samaritan women were regarded by Jews as ritually impure, and therefore Jews were 
forbidden to drink from any vessel they had handled. 

6 [10] Living water: the water of life, i.e., the revelation that Jesus brings; the woman thinks of 
"flowing water," so much more desirable than stagnant cistern water, on John's device of such 
misunderstanding, cf the note on John 3:3. 

7 [11] Sir: the Greek kyrios means "master" or "lord," as a respectful mode of address for a 
human being or a deity; cf John 4:19. It is also the word used in the Septuagint for the Hebrew 
'adonai, substituted for the tetragrammaton YHWH 

11 [26] I am he: it could also be translated "I am," an Old Testament self-designation of Yahweh 
(Isaiah 43:3, etc.); cf John 6:20; 8:24, 28, 58; 13:19; 18:5-6, 8. See the note on Mark 6:50. 

12 [27] Talking with a woman: a religious and social restriction that Jesus is pictured treating as 
unimportant. 

 Note that these are from the USCCB website for the Bible and the small colored 
footnote numbers can serve as links to the footnotes applicable to each of these quotations 
from scripture.  I have copied several of the most important of those footnotes for you to 
review.  All the other footnotes, the small colored ones, can be reached if you are on line when 
you read this.  The underlines ones within the footnotes are even more links to other pertinent 
comments on this passage. 
 
Sharing Questions 
 
 
 This can be a bit of a challenging question since one has to remember that Jesus is doing 
here what he has done in so many places, breaking down many of the false boundaries that 
separate people.  Here he is taking on one of the most explosive ones by taking and accepting 
water from a woman who would have made him “ritually impure” by both those simple acts.  
This question is really a good follow up to the mention I made of the segregation laws that 
existed for many years in our own country.  So what should really separate us, even from our 
enemies?  Bottom line is the fundamental equality of all human beings. 

http://www.usccb.org/nab/bible/john/john4.htm#foot15�
http://www.usccb.org/nab/bible/john/john3.htm#v3�
http://www.usccb.org/nab/bible/john/john4.htm#v19�
http://www.usccb.org/nab/bible/isaiah/isaiah43.htm#v3�
http://www.usccb.org/nab/bible/john/john6.htm#v20�
http://www.usccb.org/nab/bible/john/john8.htm#v24�
http://www.usccb.org/nab/bible/john/john8.htm#v28�
http://www.usccb.org/nab/bible/john/john8.htm#v58�
http://www.usccb.org/nab/bible/john/john13.htm#v19�
http://www.usccb.org/nab/bible/john/john18.htm#v5�
http://www.usccb.org/nab/bible/john/john18.htm#v8�
http://www.usccb.org/nab/bible/mark/mark6.htm#v50�
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Exploring the Catechism (continued) 
 
 What is play in this section of “Exploring” is the tension between individual rights and 
the idea of a common good.  It is important to note the three essential elements that are 
always to be considered when discussing the common good.  When the definition of the 
common good says “sum total of social conditions which allow people to reach fulfillment” 
think of such specifics as “public education, safe water, public safety, health and welfare, and 
perhaps even healthcare.”  There is no doubt when you read the history of Catholic social 
teaching that there may be room for differences on the degree of implementation and in 
individual visions of what a social order that serves the common good really is.  Some of these 
discussions are akin to those in the political field; E.G., big government versus small 
government.  To put it another way, what does it take in the structure of collective governance 
to insure the common good serves the interest of all citizens?  These are really big scope 
questions and you have to be cautious since it is difficult to deal with issues that can be as 
complex as these in a short time.  Perhaps it would be well to settle for a good understanding of 
the tension that is probably always going to be there between the common good and individual 
rights. 
 In the last paragraph of this section, the authors have a serious mistake.  The principle 
they are referring to in that paragraph is not the principle of solidarity but the principle of 
Subsidiarity.   Please direct your group to CCC1883 and read it with the group.  The idea behind 
this principle is to always allow decisions and authority to operate at the level closest to those 
affected by that authority and the decisions made.  In other words, our founding fathers had it 
right, no taxation without representation.  The Sharing our Faith question which is to refer to 
the principle of solidarity above it is misplaced.  It might be better to simply ask if everyone has 
a sense of the type of tension we are looking at in this section between individual rights and 
what we would call the common good.  For a clearer understanding of solidarity, see both 
CCC1939 and CCC1940.   
 What also is to be understood and welcomed is the guidance that our Church can give 
us in these complicated areas of human relationships as individuals and in our social 
institutions.  We can be so proud of the papal encyclicals that have translated Christ’s 
command to love our neighbor as ourselves into guiding principles for living.  Pope Benedict’s 
third encyclical, Caritas in Veritate, is a wonderful resource that is only now being mined to 
further understand what a Christian view of the world must entail.  The summary below is from 
the USCCB website on social justice issues and can be reached by this link. 
 

                           “Caritas in Veritate, Pope Benedict’s third encyclical, is a call to see the         
relationship between human and environmental ecologies and to link charity and truth in 
the pursuit of justice, the common good, and authentic human development. In doing 
so, the pope points out the responsibilities and limitations of government and the private 
market, challenges traditional ideologies of right and left, and calls all men and women 
to think and act anew.” 

http://www.usccb.org/jphd/economiclife/�
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Exploring the Catechism (continued) 
 
 This is the section that begins on the bottom of page 28.  I would suggest underlining 
that first sentence that highlights the inseparability of loving God as well as neighbor.  Most of 
the ideas in this section are pretty straightforward.  I would merely point out that our social 
teaching does stress the idea of a “universal common good.”  This takes the idea of the 
common good which one naturally thinks of as pertinent to their own government to another 
level.  Now to some individuals that smacks of “one worldism” or “universal government” or 
“one world order” and all of those claims have been made about some of the Church’s 
teachings.  But I would simply point out that we have crossed a threshold into a globalization 
and interdependence so much so that greed in the shared banking system of the West created 
a worldwide recession.  Our interconnections as citizens of the world are ever more dramatic 
and will grow so for our children.  What this section does is end with the mutual relationship 
that has to be there between balancing the rights of individuals with the common good and yet 
always defining one in terms of the other.   
 
Sharing Our Faith 
 
 Good question: How have I contributed to the common good of society?  Give ourselves 
some credit, CTKers have a great track record of interest in others as some deacon pointed out 
last Sunday, Mission Sunday.  We have a wonderful reputation of caring for our community, 
missionary priests, St. Martin’s, Breadline, Meals on Wheels, Caregivers, etc…….the question for 
some of us is what am I doing in my retirement to continue supporting efforts to bolster the 
common good? 
 
Exploring the Catechism (continued) 
 
 Before going into this last section of “Exploring” that begins on the top of page 30, I’d 
like to insert some material from the USCCB (US Conference of Catholic Bishops) web site that 
has the basics or major themes of Catholic social teaching.  Here is a link to the Bishops web site 
that covers the broad areas of justice, peace and human development.  Notice all the side 
issues to the left that can serve as a further resource. 
 
Themes of Catholic Social Teaching 

 

The Church’s social teaching is a rich treasure of wisdom about building a just society 
and living lives of holiness amidst the challenges of modern society. Modern Catholic 
social teaching has been articulated through a tradition of papal, conciliar, and 
episcopal documents. The depth and richness of this tradition can be understood best 
through a direct reading of these documents. In these brief reflections, we highlight 
several of the key themes that are at the heart of our Catholic social tradition.  

http://www.usccb.org/sdwp/projects/socialteaching/excerpt.shtml�
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Life and Dignity of the Human Person 
The Catholic Church proclaims that human life is sacred and that the dignity of the 
human person is the foundation of a moral vision for society. This belief is the 
foundation of all the principles of our social teaching. In our society, human life is under 
direct attack from abortion and euthanasia. The value of human life is being threatened 
by cloning, embryonic stem cell research, and the use of the death penalty. The 
intentional targeting of civilians in war or terrorist attacks is always wrong. Catholic 
teaching also calls on us to work to avoid war. Nations must protect the right to life by 
finding increasingly effective ways to prevent conflicts and resolve them by peaceful 
means. We believe that every person is precious, that people are more important than 
things, and that the measure of every institution is whether it threatens or enhances the 
life and dignity of the human person.  

Call to Family, Community, and Participation 
The person is not only sacred but also social. How we organize our society—in 
economics and politics, in law and policy—directly affects human dignity and the 
capacity of individuals to grow in community. Marriage and the family are the central 
social institutions that must be supported and strengthened, not undermined. We 
believe people have a right and a duty to participate in society, seeking together the 
common good and well-being of all, especially the poor and vulnerable.  

Rights and Responsibilities 
The Catholic tradition teaches that human dignity can be protected and a healthy 
community can be achieved only if human rights are protected and responsibilities are 
met. Therefore, every person has a fundamental right to life and a right to those things 
required for human decency. Corresponding to these rights are duties and 
responsibilities--to one another, to our families, and to the larger society.  

Option for the Poor and Vulnerable 
A basic moral test is how our most vulnerable members are faring. In a society marred 
by deepening divisions between rich and poor, our tradition recalls the story of the Last 
Judgment (Mt 25:31-46) and instructs us to put the needs of the poor and vulnerable 
first.  

The Dignity of Work and the Rights of Workers 
The economy must serve people, not the other way around. Work is more than a way to 
make a living; it is a form of continuing participation in God’s creation. If the dignity of 
work is to be protected, then the basic rights of workers must be respected--the right to 
productive work, to decent and fair wages, to the organization and joining of unions, to 
private property, and to economic initiative.  

Solidarity 
We are one human family whatever our national, racial, ethnic, economic, and 
ideological differences. We are our brothers’ and sisters’ keepers, wherever they may 
be. Loving our neighbor has global dimensions in a shrinking world. At the core of the 
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virtue of solidarity is the pursuit of justice and peace. Pope Paul VI taught that “if you 
want peace, work for justice.”1 The Gospel calls us to be peacemakers. Our love for all 
our sisters and brothers demands that we promote peace in a world surrounded by 
violence and conflict.  

Care for God’s Creation 
We show our respect for the Creator by our stewardship of creation. Care for the earth 
is not just an Earth Day slogan; it is a requirement of our faith. We are called to protect 
people and the planet, living our faith in relationship with all of God’s creation. This 
environmental challenge has fundamental moral and ethical dimensions that cannot be 
ignored.  

This summary should only be a starting point for those interested in Catholic social 
teaching. A full understanding can only be achieved by reading the papal, conciliar, and 
episcopal documents that make up this rich tradition. For a copy of the complete text of 
Sharing Catholic Social Teaching: Challenges and Directions (No. 5-281) and other 
social teaching documents, call 800-235-8722.  

 
Perhaps these could be made available for your group as handouts.  As an aide in that I have 
copied these themes on two pages that are attached to this document if you wish to only copy 
those for your group.  They are well worth reading and discussing.  In fact, I would encourage 
you to use these themes for discussion of the last section and simply encourage your group to 
read the final section of Exploring since I think it is quite clear on its own.  My main take away 
would be to encourage a familiarity with these themes since they are obviously based on 
Catechism/Church teaching.  Remind your group that the name of the Polish union that was so 
instrumental in bringing back democracy to Poland was Solidarity and its leader was Lech 
Welesa who became President of Poland and was a close personal friend of Pope John Paul II. 

Sharing Our Faith 
 
 All of these questions are interesting.  I would encourage perhaps a discussion of “right 
relationship” as justice.  Just what does that mean?  If I live in right relationship with others I 
respect their equality, I give them their due, and I appreciate their difference and contributions.  
Justice here means more distributive than retributive, meaning equality of access and 
opportunity versus punishment for wrong doing. 

Living the Good News 

 It perhaps is timely to suggest that the first bullet point is calling us to vote, that is, 
participate in public life.  Many of these other directions are more of a long term nature (such 
as the fourth one) and would be difficult to accomplish in a week.  I know that some parishes 
express their solidarity with other parts of the world by adopting or creating “sister parish” 
relationships with others in foreign countries. 

http://en.wikipedia.org/wiki/Lech_Wa%C5%82%C4%99sa�
http://en.wikipedia.org/wiki/Lech_Wa%C5%82%C4%99sa�
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Lifting our Hearts 
 
  You will find me encouraging each group to open up the closing to spontaneous 
prayer for all the variety of intentions that we always do carry in our hearts so suggest going 
around the room/group to ask each person present to pray for a specific intention.  Since the 
month of October is Respect Life Month, please include a petition for the recognition of the 
value and sanctity of life among your prayers.  You might model this session by praying “Lord, 
for the grace to keep in mind the needs and priorities of the poor, let us pray to the Lord.” 
 
Additional note:  Suggest to those who have the USCCB (red book) that pages 327 to 331 would 
be a great read for the next session.   
 
 Addendum Note:   Any feedback you would like to give is most welcome.  Please reply to   
 allaabs1770@gmail.com 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

mailto:allaabs1770@gmail.com�
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From the United State Conference of Catholic Bishops: 

 

Themes of Catholic Social Teaching 

 

The Church’s social teaching is a rich treasure of wisdom about building a just society 
and living lives of holiness amidst the challenges of modern society. Modern Catholic 
social teaching has been articulated through a tradition of papal, conciliar, and 
episcopal documents. The depth and richness of this tradition can be understood best 
through a direct reading of these documents. In these brief reflections, we highlight 
several of the key themes that are at the heart of our Catholic social tradition.  

Life and Dignity of the Human Person 
The Catholic Church proclaims that human life is sacred and that the dignity of the 
human person is the foundation of a moral vision for society. This belief is the 
foundation of all the principles of our social teaching. In our society, human life is under 
direct attack from abortion and euthanasia. The value of human life is being threatened 
by cloning, embryonic stem cell research, and the use of the death penalty. The 
intentional targeting of civilians in war or terrorist attacks is always wrong. Catholic 
teaching also calls on us to work to avoid war. Nations must protect the right to life by 
finding increasingly effective ways to prevent conflicts and resolve them by peaceful 
means. We believe that every person is precious, that people are more important than 
things, and that the measure of every institution is whether it threatens or enhances the 
life and dignity of the human person.  

Call to Family, Community, and Participation 
The person is not only sacred but also social. How we organize our society—in 
economics and politics, in law and policy—directly affects human dignity and the 
capacity of individuals to grow in community. Marriage and the family are the central 
social institutions that must be supported and strengthened, not undermined. We 
believe people have a right and a duty to participate in society, seeking together the 
common good and well-being of all, especially the poor and vulnerable.  

Rights and Responsibilities 
The Catholic tradition teaches that human dignity can be protected and a healthy 
community can be achieved only if human rights are protected and responsibilities are 
met. Therefore, every person has a fundamental right to life and a right to those things 
required for human decency. Corresponding to these rights are duties and 
responsibilities--to one another, to our families, and to the larger society.  
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Option for the Poor and Vulnerable 
A basic moral test is how our most vulnerable members are faring. In a society marred 
by deepening divisions between rich and poor, our tradition recalls the story of the Last 
Judgment (Mt 25:31-46) and instructs us to put the needs of the poor and vulnerable 
first.  

The Dignity of Work and the Rights of Workers 
The economy must serve people, not the other way around. Work is more than a way to 
make a living; it is a form of continuing participation in God’s creation. If the dignity of 
work is to be protected, then the basic rights of workers must be respected--the right to 
productive work, to decent and fair wages, to the organization and joining of unions, to 
private property, and to economic initiative.  

Solidarity 
We are one human family whatever our national, racial, ethnic, economic, and 
ideological differences. We are our brothers’ and sisters’ keepers, wherever they may 
be. Loving our neighbor has global dimensions in a shrinking world. At the core of the 
virtue of solidarity is the pursuit of justice and peace. Pope Paul VI taught that “if you 
want peace, work for justice.”1 The Gospel calls us to be peacemakers. Our love for all 
our sisters and brothers demands that we promote peace in a world surrounded by 
violence and conflict.  

Care for God’s Creation 
We show our respect for the Creator by our stewardship of creation. Care for the earth 
is not just an Earth Day slogan; it is a requirement of our faith. We are called to protect 
people and the planet, living our faith in relationship with all of God’s creation. This 
environmental challenge has fundamental moral and ethical dimensions that cannot be 
ignored.  

This summary should only be a starting point for those interested in Catholic social 
teaching. A full understanding can only be achieved by reading the papal, conciliar, and 
episcopal documents that make up this rich tradition. For a copy of the complete text of 
Sharing Catholic Social Teaching: Challenges and Directions (No. 5-281) and other 
social teaching documents, call 800-235-8722.  

 
 

 

 

 


